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1844, published by a schismatic faction in the Church which was at-
tempting to oust Smith from power, alleged that “in order to avoid pub-
lic exposition from the common course of things,” pregnant plural wives
“are sent away for a time until all is well; after which they return, as
from a long visit.” 118 '

T. Edgar Lyon, a leading contemporary authority on the Nauvoo
period, has related another account of how children by Smith’s plural
wives may have been handled. When Dr. Lyon was working in Nauvoo in
1968-69, a man introduced himself by saying: “How would you like to
meet a descendant of Joseph Smith who has never been out of the
Church!” Since none of Smith’s children by Emma remained affiliated
with the Utah Church, the man’s statement showed that he believed
himself descended from one of Smith’s polygamous unions. The man told
Dr. Lyon of three families—Farnsworth, Dibble, and Allred—in each
of which lived one of Smith’s plural wives. In each case, when the plural
wife became pregnant, she and the recognized wife in the household both
went into seclusion, as was the practice for visibly pregnant women at
the time. After the plural wife’s child was born, the recognized wife in the
household reappeared and presented the child as belonging to her. At
Jeast one of the children was born from these polygamous unions before
Smith’s death. After his death, these plural wives went to Utah, were
married to other men, and had children by them.11® These and similar
traditions can be adduced to suggest that there may well have been chil-
dren by Joseph Smith’s polygamous unions, although indisputable proof of
any such descendants is unlikely.

Tt is less difficult to explain the apparent lack of children born to the
plural wives of Joseph Smith’s followers prior to his death, since most of
them were married for a shorter time and to fewer women in this period.
One account of how pregnancies among plural wives of high Church
officials were handled was given by Kimball Young, the late sociologist
of Mormon polygamy and a descendant of Oscar Young, the first ac-
knowledged child by any of Brigham Young’s plural wives. According
to Kimball Young, plural wives who became pregnant, including Oscar
Young’s mother, Harriet Cook, went into seclusion in the second floor of
the Erastus Snow home in Nauvoo. The second floor had an entrance
that was separate from the remainder of the house. The Snow family was
small enough to live entirely on the first floor. Food and other necessities
were discreetly brought to the wives who lived on the second floor.1"? The
original construction of the Erastus Snow house does correspond with this

account of Kimball Young’s. In addition, the fact that an unusual 1846
holograph letter from Brigham Young to “Mrs. Hariot Cook” was sent
in care of the Erastus Snow home suggests that she may have been
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discussed the confusion that arose when Joseph Smith asked for the wives
of some of his followers:
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happening in Nauvoo was considerably more remarkable
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mon sense” point of view is apt to recognize. The process must be judged
in terms of its own dynamics, including Joseph Smith’s millennial frame-
work and the problems that are inherent in any transitional period be-
tween two different and partially incompatible value systems.

The revelation on plural and celestial marriage makes quite clear that

marriages based on the standards of the external world were not con-
sidered valid for eternity:

All covenants, contracts, bonds, obligations, oaths, vows, perfor-
mances, connections, associations, or expectations, that are not made,
and entered into, and sealed, by the Holy Spirit of promise, of him
who is anointed, both as well for time and for all eternity . . . ,
(and I have appointed unto my servant Joseph to hold this power
in the last days, and there is never but one on the earth at a time,
on whom this power and the keys of the priesthood are conferred,)

are of no efficacy, virtue, or force in and after the resurrection from
the dead; . . . .

Therefore, if a man marry him a wife in the world, and he marry
her not by me nor by my word, and he covenant with her so long as

he is in the world and she with him, their coven

ant and marriage are
not of force when they are dead, and when they are out of the
world; . . . 124

Later Mormon theology has naturall
to the afterlife. Mormon theolo
however,
rectly on

y taken this statement as referring
gy and practice in Nauvoo and early Utah,
were an attempt to apply presumptive heavenly standards di-
earth. Earthly and heavenly standards were seen as inextricably
intertwined; an imminent earthly millennium was to be realized. In mar-
riage, this meant that the standards of “the world” were invalid. Marriage,
whether monogamous or polygamous, was only valid under the sanction
of the “new and everlasting covenant” as sealed and practiced on earth. 126
Mormon initiatory ceremonies, from baptism to the more elaborate temple
rites, involved a rebirth into a new and different world that was being
created on earth by the Church. Prior to the initiation into the new stan-
dards, however, there was a brief but disruptive interregnum when neither
s?t of standards was operative and the basis of social authority was un-
clear,

Possibly the best analysis of this development in Nauvoo is provided in
the following statement by a former member of Smith’s secret Council of

Fifty, a council which, along with other Church agencies, attempted to
regulate the transition:

About the same time [1842] the doctrine of “sealing” for an eternal
state was introduced, and the Saints were gi

. ven to understand that
their marriage relations with each other were not valid. That those
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The “all previous covenants suspended” and the “moving up” argu-
ments still fail to cover adequately all possible cases under which Joseph
Smith appears to have approached or taken married women as plural
wives. A third, extremely conjectural possibility remains. If true, it could
probably account for all additional cases for which there is reliable docu-
mentary evidence. The earliest basis for this third argument is a passage in
the revelation on plural and celestial marriage which declares: “And as
ye have asked concerning adultery, verily, verily, I say unto you, if a man
receiveth a wife in the new and everlasting covenant, and if she be with
another man, and 1 have not appointed unto her by the holy anointing,
she hath committed adultery and shall be destroyed” [emphasis added].130
Jason Briggs, who was a bitter anti-polygamist and life-long opponent of
the Utah Mormons as well as one of the most intellectually astute early
leaders of the RLDS Church, asserted that this passage could be taken
to mean that when a polygamist was gone for many years, as sometimes
happened, it would theoretically be possible for another man to be ap-
pointed by the President of the Church, through the power of the holy
anointing, to serve the part of a temporary husband until the return of
the first one. The children born under such arrangements would be con-
sidered to belong to the first man. Thus, while he was absent in the service
of the Church, his “Kingdom,” which was heavily dependent on the num-
ber of his children, would not suffer 1oss.!8 .

This is, to say the least, an extraordinary allegation. Is it supported by
any reliable evidence? Would such a practice have been compatible with
early Mormon intellectual and social concerns? It must be noted that no
conclusive manuscript evidence explicitly supporting such a practice in
the early Church has come to my attention, and that the one statement
in printed Mormon sources which suggests the possibility of this practice,
is, at best, ambiguous.1®? If any practice of temporal “proxy husbands”
ever existed, it must have been on an exceedingly limited scale, and it must
have been very soon discontinued as a social experiment. Nevertheless,
there exist a small number of early allegations of a practice of appointing
proxy husbands which cannot be dismissed out of hand.

The primary source for allegations of proxy husbands is John Hyde,
who rose rapidly in the Church and then apostatized during the troubled
period of the Reformation of 1856-57, in one of the most bitter of such
breaks. Although Hyde frequently exaggerates or fails to understand the
deeper spirit underlying Mormon actions, his factual allegations often are
surprisingly accurate. Hyde stated:

As a man’s family constitutes his glory, to go on a mission for several
years, leaving from two to a dozen wives at home, necessarily causes
some loss of family, and consequently, according to Mormon notions,
much sacrifice of salvation. This difficulty is however obviated by the
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appointment of an agent or proxy, who shall stand to themward [sic] in
their husband’s stead. . . . This is one of the secret principles that as
yet is only privately talked of in select circles, and darkly hinted at
from their pulpits and in their works. They argue that the old Mosaic
law of a “brother raising up seed to his dead brother” is now in
force; and as death is only a temporary absence, sO they contend a
temporary absence is equivalent to death; and if in the case of death,
it is not only no crime, but proper; so also in this case it is equally
jawful and extremely advantageous! This practice, commended by
such sophistry, and commanded by such a Prophet was adopted as

early as Nauvoo.
Much scandal was caused by others than Smith attempting to carry

out this doctrine. Several, who thought that what was good for the
Prophet should be good for the people, were crushed down by Smith’s
heavy hand. Several of those have spoken out to the practices of the
“Saints.” [Consider the case of John C. Bennett.] Much discussion
occurred at Sait Lake as to the advisability of revealing the doctrine
of polygamy in 1852, and that has caused Brigham to defer the
public enunciation of this “proxy doctrine,” as it is familiarly called.
Many have expected it repeatedly at the late conferences. Reasoning
out their premises to their natural and necessary consequences, this
licentious and infamous dogma is their inevitable result.!*®

Note that Hyde himself described the existence of proxy husbands
primarily as a “principle” rather than a present “practice.” Hyde's only
specific allegation of the practice of such arrangements was the case of
Joseph Smith himself, and according to Hyde, Smith did not allow his
followers such privileges. Hyde appears correct in his assertion that from
a Mormon theoretical and social perspective the practice of a limited ar-
rangement of proxy husbands for some missionaries’ wives would have
appeared logically consistent. Since logic based on unorthodox premises
is a primary characteristic of the early Mormon faith, it would seem un-
likely that early Mormon leaders could have avoided considering such a
possibility, even if they never actually introduced such a practice. If such
a practice ever existed, it must have been on a very limited scale and
must have soon been discontinued. Intellectually, the idea of a form of
proxy marriage, the provisions of which have force only in the afterlife,
still remains a part of Mormon belief. Briefly stated, when the husband of
a woman who had been sealed to him “for time and eternity” dies, that
woman is free to marry another man “for time” only. Mormon theology
teaches that in the afterlife the children who had been born on earth to
this latter union would be part of the family of the first husband to whom

the woman had been sealed for “eternity.”
This belief is a highly unorthodox elaboration of the Old Testament
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of heaven on earth. There is a pervading sense of awe and wonderment
that mysteries which had been hid since before the foundation of the world
are now to be revealed, and a corresponding heady sense of exhilaration.
Whether it be in cases of men leaving wives and children to go bravely
into the unknown “without purse or scrip,” or of women sacrificing their
husbands temporarily and trusting in God to bring them through, the
Saints felt an extraordinary closeness as they engaged in a common en-
terprise that they felt was of cosmic significance. Distinctions between
“mine” and “thine” were reduced to an absolute minimum in the face of a
common challenge and crisis. In Heber C. Kimball’s oft-repeated phrase,
Mormons undergoing this transition process were expected to become as
“clay in the hands of the potter”; totally subordinating their wills to that
of the group, they would allow themselves to be reshaped into a new and
more perfect social form as Latter-day Saints.

This intense sense of camaraderie, combined with an implicit trust in the
authority of their leaders, is clearly indicated in a letter of Joseph Smith’s.
This letter appears beyond reasonable doubt to have been sent to Nancy
Rigdon by Joseph Smith after she had refused his proposal of marriage.140
The letter begins by saying that: “Happiness is the object and design of our
existence” but that this can only be achieved through “virtue, uprightness,
faithfulness, holiness and keeping all the commandments of God. But we
cannot keep all the commandments without first knowing them. .

That which is wrong under one circumstance, may be, and often is, right
under another.” The letter continues:

A parent may whip a child, and justly too, because he stole an apple;
whereas if the child had asked for the apple, and the parent had given
it, the child would have eaten it with a better appetite; there would

have been no stripes; all the pleasure of the apple would have been
secured, all the misery of stealing lost.

This principle will justly apply to all of God's dealings with his chil-
dren. Everything that God gives us is lawful and right; and it is proper
that we should enjoy his gifts and blessings whenever and wherever
he is disposed to bestow; but if we should’ seize upon those same
blessings and enjoyments without law, without revelation, without

commandment, those blessings and enjoyments would prove cursings
intheend. . . .

The letter concludes:

Our heavenly Father is more liberal in His views, and boundless in
His mercies and blessings, than we are ready to believe or receive;
and, at the same time, is more terrible to the workers of iniquity,
more awful in the executions of His punishments, and more ready
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to detect every false way, than we are apt to suppose Him to be. He
will be inquired of by His children. He says: “Ask and ye shall re-
ceive, seek and ye shall find;” but, if you will take that which is
not your own, or which T have not given you, you shall be rewarded
according to your deeds; but no good thing will T withhold from
them who walk uprightly before me, and do my will in all things—
who will listen to my voice and to the voice of the servant whom I
have sent; for I delight in those who seck dilligently to know my
precepts, and abide by the law of my kingdom; for all things shall
be made known unto them in mine own due time, and in the end

they shall have joy.14!

At a cursory first reading, this statement might be taken for mere
sophistry. Such an explanation is too simple, however. When this letter
is viewed within the context of Joseph Smith’s larger sense of mission and
from the perspective of anthropological analyses of the process of change,
it clearly reveals an exceptional awareness of the whole basis of social
order and human relatedness itself. In a related example, Joseph Lee
Robinson remembered that when Smith spoke of polygamy in Turkey or
India, he declared: “. . . God dosnt care what laws they make if they
will live up to them. . . .”"2 In other words, faced with conditions of
extraordinary social fluidity, Joseph Smith appears to have realized at the
deepest possible emotional level how variable were the social forms within
which certain underlying values may be expressed. The one absolute es-
sential was that authority itself not be questioned. There must be one
common basis of belief and practice to achieve unity and avoid social
chaos. Joseph Smith felt that he himself was uniquely called by God to
exercise that unifying authority and create that consensus of belief for his
followers.

This Pauline awareness that the spirit of the gospel can be expressed
in a number of different external forms depending upon changing circum-
stances is a key component of the Mormon concept of authority, particu-
larly in the early period. Joseph Smith frequently acted with remarkable
rapidity to introduce new social forms such as the Order of Enoch, yet
he could discard such forms equally quickly when they proved ineffective
in contributing to the achievement of the underlying goals for which they
had been established. What was essential—and what remains essential in

the Mormon Church to this.day—is that there be a consensus that the .

head of the Mormon Church is ultimately able authoritatively to determine
the specific social forms through which the underlying spirit is expressed
as the Church deals with the ever-changing temporal circumstances affect-

ing its existence.
Another side of this concern for authority is the direct personal sense
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these sources, whether Mormon or non-Mormon, tend to focus on Smith’s
personal behavior, they tend to ignore the important social issues that are
of most interest to historians. As Brigham Young stated emphatically in
Journal of Discourses, 4: 78, a prophet’s personal conduct is not neces-
sarily a measure of the validity of his general program.

94. The chief source used here for Lucy Walker's experience is a typescript

copy of her account made by the Federal Writer's Project in 1940. This
version is almost identical to that held in manuscript in the Church Ar-
chives, except that the latter contains a fuller account of Lucy Walker’s
experiences following Joseph Smith’s death. A version omitting almost all
references to plural marriage was printed in the Woman's Exponent 39
(1910): 31, and passim. The testimony in the Temple Lot Case also
should be consulted.

Some of Joseph Smith’s other plural wives for whom extensive docu-
mentation exists include Eliza R. Snow, Mary Elizabeth Rollins Lightner,

Sarah Ann Whitney, Emily and Eliza Partridge, Helen Mar Kimball, and
Melissa Lott.

95. Since Lucy Walker's accounts were written many years after the events

96.
97.
98.

99.
100.
101,

102.

103.
104.

she describes, her lack of clarity in giving dates is understandable. Ac-
cording to Joseph F. Smith, Jr., Blood Atonement and the Origin of
Plural Marriage, p. 55, William Clayton’s Private Journal for May 1,
1843, states: “At the Temple. At 10 married Joseph to Lucy Walker.”
The whereabouts of Clayton's Journal is not currently known.
Typescript analysis of various characteristics of Joseph Smith’s plural
wives as indicated in Vesta P. Crawford Papers.

Compare this type of experience to conventional rites of passage as
described in Van Gennep, Rites of Passage, and Turner, Ritual Process.
Vilate Kimball, Letter dated June 24, 1843, to Heber C. Kimball, in
Winslow Whitney Smith Papers, box 5, folder 2, Church Archives. This
was called to my attention by Jan Shipps. This letter was also printed, in
part, with slight modifications, in Helen Mar Kimball Whitney, “Scenes and
Incidents in Nauvoo,” Woman's Exponent 11 (September 15, 1882): 58.
See Quinn, “The Mormon Hierarchy,” pp. 24691,

Historical Record 6 (May 1887): 237.

Letter of Joseph Smith’s, dated August 18, 1842, in Joseph Smith Col-
lection, Church Archives. This letter has been photographically repro-
duced, along with a line by line transcription, in H. Michael Marquart,
The Strange Marriages of Sarah Ann Whitney 1o Joseph Smith the Mor-
mon Frophet, Joseph C. Kingsbury and Heber C, Kimball (Salt Lake
City: n.p., nd.), pp. 6-9. Marquart’s accompanying text provides back-
ground information and a suggestion of the fluidity of marital relation-
ships during the early development of polygamy in Nauvoo.

See Tinney, “Royal Family,” for a full reproduction of the relevant temple
sealing records. This list includes all women who are known to have been
sealed to Joseph Smith, either during his life or after his death. Un-
fortunately, it is little more than a listing of evidence and fails to ask
most of the historically interesting questions.
Temple Lot Case (complete transcript), pp. 364, 367, 384.
Aflidavit of Melissa Willes, August 3, 1893, as reproduced in Bailey,
“Emma Hale,” pp. 98-100. In the Temple Lot Case (complete tran-
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could easily be reconciled with that of the Expositor, above, which indi-
cated that pregnant plural wives disappeared from public view. Although
there are a number of family traditions in Utah of children by plural
wives of Joseph Smiith, I have not been able to investigate them closely
enough to determine their possible validity. If Smith had children by
women who were legally married to other men, such children obviously
would not have been publicly acknowledged. For examples of such alle-
gations, see Brodie, No Man Knows My History, pp. 301-8, 334-47.

117. Personal conversation with T. Edgar Lyon, July 19, 1974, Also see T.
Edgar Lyon, “The Development of Church Organization and Doctrine,
1839-1846 (Mimeo, LSD Institute of Religion talk, March 1, 1968),
p. 9.

118. This letter, dated June 23, 1846, was sent by Brigham Young to his
plural wife, “Mrs. Hariot [sic] Cook.” On the cover of the letter, its
destination is indicated as “Snow House.” Reproduced in full in Fawn
M. Brodie, “A Letter from the Camp of Israel, 1846,” Princeton Uni-
versity Library Chronicle 33 (Autumn 1971): 67-70.

119. Mary Ann Frost Pratt, first wife of Parley P. Pratt, was sealed to Joseph
Smith “for eternity” in February 1846, and Nancy Marinda Johnson
Hyde, first wife of Orson Hyde, was sealed to Joseph Smith “for eternity”
on July 31, 1857. It cannot be positively determined whether or not
early cases of sealings “for eternity” were for eternity only.

120. One example of a seemingly clear case based on LDS sources is that of
Zina Diantha Huntington Jacobs. In an interview with J. W. Wight on
October 1, 1896, in the Zina D. H. Young Papers in the Church Archives,
Zina was unwilling to give the date or even the year of her marriage to
Joseph Smith. When asked how she could have been married to Joseph
Smith “for time and eternity,” as she asserted, while she was at the same
time the wife of Henry Jacobs for “time,” she became very upset and
said: “I do not wish to reply. I only know that this is the work of God
upon this earth, and I know by testimony from God that Joseph Smith
was a Prophet.” This interview is reproduced in Elder D. Stead, Doctrines
and Dogmas of Brighamism Exposed (Independence, Mo.: Reorganized
Church of Latter-Day Saints, 1911), pPp- 212, 216. The Mormon writer
Vesta Crawford lists eight other cases of Joseph Smith’s plural wives who

were married women with living husbands, Vesta Crawford Papers. See -
Bachman, “A Study of Plural Marriage Before the Death of Joseph
Smith,” for details on many of these cases,

121. Journal of Discourses, 2: 13-14.

122. Whitney, Life of Heber C. Kimball, pp. 333-35. According to Whitney,
Joseph Smith asked Heber for Vilate in this manner prior to acquainting
him with the implications that the idea of celestial marriage had for
the practice of plurality of wives. When Heber was informed about plural
marriage and commanded to take a plural wife himself, Joseph Smith
told him not to tell Vilate about the situation for fear she would not
accept it. Actions of this sort were almost certain to lead to serious mis-
understandings, particularly in cases of individuals whose loyalty was
not so total as was that of Heber and Vilate Kimball. For a more detailed
description and analysis of the reactions of members of the Kimball family
to the introduction of polygamy, see Stanley B. Kimball, “Heber C. Kim-
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ball and Family: The Nauvoo Years,’

447-79. Also see my paper/response, >
and Challenges of the Transition to Polygamy in the Heber C. Kimball

Family”; presented at the Mormon History Association session of the
Organization of American Historians meetings in St. Louis on April 8,

1976.
orted in the affidavit of M. G. Eaton on March 27,

123. A classic case was rep /
1844, printed in the Nauvoo Neighbor on May 15, 1844. The affidavit

describes in detail Robert D. Foster’s allegations that Smith had tried to
seduce his wife. Although the affidavit does not mention Smith by name,
other sources make clear that he was the person whom Foster was
accusing. Some of the other individuals who joined the Expositor group
also became disaffected due in part to similar misunderstandings.

124. Doctrine and Covenants, 132:7, 15.

125. In denying the allegations made by the Expositor concerning polygamy,
Hyrum Smith “referred to the revelation read to the High Cauncil of the
Church, which has caused so much talk about a multiplicity of wives.

_» He said “that said Revelation was in answer to a question concern-
ing things which transpired in former days [see Doctrine and Covenauts,
132:1-2), and had no reference to the present time.” The first part of
this statement was correct. The second part appears to have constituted
an elaborate evasion of the issue: the question was in reference to former
times, not to the present; the practice which arose out of the answer to
that question about former times, however, most certainly did have im-
plications for the present—but only when a person was apprised of the
revelation and commanded by Joseph Smith to enter into the practice.
Then the practice of polygamy became mandatory and very much a part
of this world. See Nauvoo Neighbor Extra, June 17, 1844, The text of
the Extra is also reprinted in the Nauvoo Neighbor on June 19, 1844.

126. Lee, Mormonism Unveiled, pp. 146-41.

127. James Beck Notebooks, 1859-1865, vol. 1, in Church Archives; report
of a speech by Brigham Young on October 8, 1861.

128. In the original stenographic report of Brigham Young’s speech of October
8, 1861, he states that he and a few others learned this belief from
Joseph Smith himself. Brigham Young Addresses, box 49, folder 8, in
Church Archives. An unauthorized transcription of this speech has been
reproduced by present-day schismatic Mormons in Dennis R. Short, For
WaMen Only: The Lord's Law of Obedience (Salt Lake City: Dennis R.

Short, 1977), pp. 85-90.
129. Journal of Discourses, 4: 165.
130. Doctrine and Covenants, 132:41.

131. Messenger 1 (March 1875): 17.
132. One source with a bearing on these issues is the letter of Brigham Young

to Mrs. M. R., a Mormon woman of Manti, Utah, dated March 5, 1857;
typescript copy of the original letter in my possession. On the face of
it, the letter would appear to imply at least theoretical approval by
Brigham Young of a form of temporal proxy arrangement. A closer
analysis of the letter and an investigation of additional evidence, how-
ever, suggest that such an interpretation can not be conclusively estab-
lished. Seen in context, a number of ambiguities arise. The where-

" BYU Studies 15 (Summer 1975):
« ‘Pyritan Polygamists’: The Strains
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semi-novelistic exposés of Mormon polygamy, the relatively few allega-
tions of temporal proxy husbands that appear in the literature are usually
given in an essentially straightforward manner by individuals who appear
basically accurate in their other statements.

133. Hyde, Mormonism, pp. 87-88.

134. For an early description of the various categories of marriage sealings,
see Orson Pratl's comments in the Seer, pp. 141-43. A contemporary
doctrinal statement of Mormon marriage beliefs about plural and celestial
marriage is found in Bruce R. McConkie, Mormon Doctrine (Salt Lake
City: Bookcraft, 1958), in several different articles.

135. Genesis 38:8-10.
136. Matthew 22:15-22; Mark 12:18-27; and Luke 20:27-40. For information

relating to allegations of a relationship between Emma Smith and William
Law, see Wilhelm Wyl, Mormon Portraits, or The Truth about the Mor-
mon Leaders, 1830-1886 (Salt Lake City: Tribune Publishing Co., 1886),
p. 108; and Wilhelm Wyl's interview with William Law, as reported in
Salt Lake Tribune, July 3, 1887.

137. For instance, see Brodie, No Man Knows My History, esp. pp. 3014,
335-37. Also consider the puzzling relationship of Willard Richards to
Orson Hyde's wife, Nancy Marinda Johnson Hyde. Jerald and Sandra
Tanner, Joseph Smith and Polygamy, pp. 80-87.

138. Vesta Crawford lists nine women she says were married to Joseph
Smith while still having living husbands; see Vesta Crawford Papers.
Fawn Brodie lists twelve such alleged cases, at least one of which is
highly conjectural; see No Many Knows My History, pp. 335-36. There
is strong reason to believe that in at least some of the cases cited by
Crawford and Brodie, the women remained with their original husbands
while they also sustained a sexual relationship with Joseph Smith. The
most clear-cut such case is that of Zina D. Huntington Jacobs, who re-
mained with Henry Jacobs until 1846. Also consider the complex cases
of Elvira Cowles and Sara Ann Whitney. For additional evidence on
puzzling cases of this kind, see Bachman, “A Study of Plural Marriage

Before the Death of Joseph Smith.”
139. Stenhouse, Rocky Mountain Saints, p. 301.
140. The letter was first printed in Bennett's History of the Saints, pp- 243-45.

Bennett stated that Smith had proposed marriage to Nancy Rigdon and
had been refused. After that refusal, Smith had allegedly dictated the
letter through his secretary, Willard Richards, to Nancy Rigdon. In a
roundabout and equivocal statement, the Mormon paper, the Wasp,
stated on August 27, 1842, that the letter was more moral than anything
that Bennett would write, but that Smith was not the author. In the Wasp
on September 3, 1842, Nancy's father, Sidney Rigdon, asserted that the
use of the letter was not authorized by his daughter and that he con-
sidered its publication a violation of the “rules of gallantry.” Rigdon
also noted that the letter was not in Smith’s hand but rather in the hand
of another person. In an affidavit of July 28, 1905, Nancy Rigdon's
brother; John W. Rigdon, confirmed the truth of Bennett’s allegations
and commented on the hard feelings between the Rigdon family and
Joseph Smith that the episode had produced. Joseph F. Smith, Ir., Blood
Atonement and the Origin of Plural Marriage, pp. 83-84. The letter is
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pressures under which Smith was living, pressures which apparently made
him desire more than purely intellectual companionship.

It has been hotly contested whether Smith’s relationships with his
plural wives included full sexual intercourse. Some cases certainly did
not. Women who were sealed to Smith only for “eternity” presumably
had no physical relationship with him while he was alive, although there
may be exceptions to this generalization among some of the women whose
names appear in the 1846 Nauvoo Temple Record as scaled to him for
“eternity.” Following Smith’s death a total of some 335 women were
sealed to him, many of whom he had not even known.'°* If these two
special groups are excepted, however, the almost unanimous testimony
of Smith’s followers, informed ex-Mormons and anti-Mormons, and his
plural wives themselves was that his wives were, indeed, wives in every
sense of the word, lacking only public acknowledgement. It is difficult
to understand how Smith’s followers could have been induced to adopt
the new practices if he had not led the way himself.

Although admissions of unorthodox marital relations are obviously a
highly personal matter, many of Joseph Smith’s plural wives testified
explicitly that they had had full sexual relations with him. Emily D. P.
Partridge said she “roomed” with Smith the night following her marriage
to him, and she also admitted that she had had “carnal intercourse”
with him.1% Melissa Lott testified that she was Joseph Smith’s wife “in
very deed.”1* Lucy Walker, when asked, “Did you live with Joseph
Smith as his wife?” replied in irritation, “He was my husband, sir.”*%
Joseph Bates Noble went so far as to claim that he saw Joseph Smith
and Louisa Beaman, whom he sealed to Smith, in bed together. When

ressed, Noble admitted that he hadn’t actually seen them in bed to-
gether; Smith had told him the next day that they had slept together.!°
Probably Benjamin F. Johnson’s statement that he had seen his sister
Almera in bed with Smith was an extrapolation similar to that of Joseph
Bates Noble.1%7

Perhaps more convincing than the direct testimony of Smith’s wives is
the tacit assumption underlying almost all major existing accounts—that
contemporary sealings to him normally implied full marital relations. Eliza
R. Snow’s statement clearly makes this assumption and suggests the in-
tellectual process by which the new practice could be accepted. When
Eliza first heard that plural marriage was to be introduced into the

Church, she found the idea “repugnant.” She reflected, however, that “I

was living in the Dispensation of the fulness of times, embracing all other

Dispensations. surely Plural Marriage must necessarily be included, and

I consoled myself with the idea that it was far in the distance, and beyond

the period of my mortal existence.” Shortly thereafter, however, she
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heard thaF the time had come. She was sealed to Joseph Smith for “time
and eternny.j’"’" Eliza’s sense of repugnance and her entire statement onl
make sense if something other than spiritual relationships are bein dis):
cussed here. Moreover, in order to interpret this in a “spiritual” Eense
one wou'ld hz.lve to assume that marriage sealings for “time and eternit »
as pracu'ced in the later Mormon Church had changed since Smith’s d'ly
If Smlth did have full conjugal relations with many of his plural wiv‘e)s/.
w!ly is there no solid evidence of any children born to him by his lurai
wives? Impotence is not a possible explanation: Emma bore childrin to
JosePh Smith regularly throughout their marriage, even during times of
cqpsnderable stress. l{]frequency of sexual relations with any given plural
\’;’]I e Fould only prox_llde a partial explanation for the lack of children by
the wives. And abortion does not appear to be a plausible explanation. Not
ﬁ:::lglnswa: ‘:t in total op[?osition to Smith’s emphasis on polygamy 'as a
memar;) Su}r)z;glrl:.g up a righteous branch,” but it also lacks reliable docu-
It is s1g{uﬁcant that despite their strong testimony to being wives of
Joseph Smith in the fullest sense of the term, most women wl%o claimed
to haye .been married to him consistently refused, in the face of repeated
gue]f‘tlor:ll)gg, tf’ afﬁ.rm or deny that they or other women had had children
Sy him. :Thls reticence was entirely understandable. If information about
mlth.s .chlldren by plural wives were brought into the open, the line of
quesu(.)nmg‘adopted by often-hostile interrogators would hav,e been eve
more lnsultfng, and other individuals’ names would have been dra g
into the discussion. Even if children by Smith’s plural wives ‘lgistid
in Utah-—as oral and written traditions there suggest—they probabl
:ivould have: borne t}?e names of the family who reared them.110 Detailec}l,
emographic work in progress on the Nauvoo period and early Utah
suggests that some children became part of families in which th )
not bprn, under puzzling circumstances.!? e
, Evlldence for chlldren' Smith.may have had by plural wives is based
rgely on oral and family traditions. Mary Rollins Lightner, one of the
;noslt arn‘culat.e and knowledgeable of Smith’s plural wives, sa,id: “I know
l::o:jdh;”}(, v(;'wes and 1 have known some of them from childhood up. I
b aa threi children. They_told me. | think two are living today
. N)lle re not known as his children as they go by other names.”!12
v )(’)f 0.serve Smith recalled. that her husband George A. Smith told
» hadgh:;g t(;)i;ce Joseph Smith and finding him washing his hands after
by one of hpe ; mmaT—wl:% had §erved as the midwife—deliver a child
1 wad is plural wives. Persistent and apparently well-founded fam-
it on suggests thz?t El|.2a R. Snow conceived a child by Joseph
Smith and suffered a miscarriage.!” The Nauvoo Expositor of June p7.
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